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Mttit o/«»fe<rW«», •though withs*ea*a**ltf4,-to;t*oieim> 
connection .wtth-tito Ob.uTofa.of B«wej-«a«U»9uwtoojiBg 
it tons, beastiffieient'argameirttotoiaw'anyman -to, 
remain in their Church, or to quit our eoMmaniotv asd 
Join theirs, ss beta g Hie- safer course. - 

Kow, either tirisTargmneotirepnelusrve iA itself, with- 
out entering into the merit* of the cease' on either ode, 
and Without co mparin g <thc duB>rin e H mi practises of both 
Churches together, -or else-it 4s not . If it be not conclu- 
sive of itself, without comparing the doctrines and prac- 
tices, on both sides; then the argument is of no aae. For 
if, upon comparison of' these doctrines and practises, it 
appears that the claims of one of the Churches are- better 
founded than those of the other; this' alone- is a snffioieat 
inducement to a .man to oleave to that Ohorob wherein 
the true doctrines- and- practices are found ; and then this 
argument is superfluous. 'Bat if the argument be good in 
itself without the examination of the doctrines and prac 
ticos — ai» those wh o employ itpretentl it to be — then: we must 
be prepared.to admit that a man has reason enough to 
belong to any Church, whatever her doctrines and prac- 
tices may be, if she do but anathematize all who differ 
from her, and if those who differ from her do but alhnr a 
possibility of salvation in her communion. Let us, then, 
first, consider whatis the principle orr which this- argument 
rests. It is this — that whatever different patties in 
religion agree in is safest to be chosen. Now, this prin- 
ciple, if carried out to its* legitimate consequences, would 
require that men should give up Christianity itself, and 
rest in the doctrines of natural religion, because respect- 
ing these there irno diversity of opinion. ■ Consequently, 
the argument proves too much, -for it concludes not only 
against Protestantism, but against Bomantsm; too ;■ nay, 
more, against Christianity itself. 

Let us. next take one or two parallel cases, by which 
to test the validity oPthis argument. The Donatists 
denied the haptism of the Catholios to-be valid, While 
the Catholics acknowledged the baptism of the Donatists. 
Both sides were agreed .that the- baptism of the Dona- 
tists was good. Therefore, by this argument, the safer 
way for St. Augustine, and the other Catholics of that 
day would have been to get themselves rebaptized by 
tho Donatists, as by the admission of both sides their 
baptism was valid. Again, many members of the Church 
of' Borne hold the personal infallibility of the Pope and 
the lawfulness of deposing kings for heresy to he articles 
of faith; and, consequently, that whoever does not be- 
lieve them cannot be saved. But many other Boman 
Catholics, though they do not believe these things to be 
matters of faith, yet do not doubt that they who hold them 
may be saved. Therefore, according to this argument, they 
ought all to adopt the ultramontane views, becaqse both 
sides are agreed that they who hold them may be saved. 
Once more : we read of certain Judaizing teachers iu 
tile primitive Church, who "taught the brethren, and 
said, except ye be circumcised after the manner of Moses, 
ye cannot be saved" (Acts xv. 1). Now, neither St 
Paul nor the other Apostles would deny the possibility 
of the salvation of these Judaizers, though it might be 
attended with difficulty and hazard. Therefore, according 
to the argument before us, St. Paul and the rest of the i 
Apostles ought to have gone over to the Judaizerg, be- 
cause it was acknowledged on both sides that they might 
be saved. These examples, in which the argument in 
question plainly leads to false conclusions, may serve to 
show how weak and worthless it is. 

But, besides leading to false conclusions, it can be 
easily shown that gross absurdities may follow from it. 
Thus, according to this argument, it-is always safest to 
be on the uncharitable side. And yet, nncharitableness 
would justly be regarded as a strange proof either of a 
1rue Christian or a true Church. Charity is one of the 
most essential marks of Christianity, and what the Apostle 
says of individual Christians. (1 Cor. xiii. 2) is equally 
true of whole.Churches : that " though they have all faith, 
so that they could remove mountains, and have not 
charity, they are nothing." Again, if this argument be 
good, any man might bring over all the world to agree 
with him in an error which they do not count damnable, 

frovided he do but anathematize all those who do not 
bid it. AH that he requires is. a sufficient stock of 
audacity and nncharitableness. But, surely, nothing 
can be more senseless than for a man to require me to 
adopt .his opinions because he possesses assurauae and 
wanes charity. 

But; further, this argument cannot be fairly employed 
by any Boman Catholio, consistently with his own prin- 
ciples. For, observe, its force depends on this, that we 
Protestants acknowledge the possibility of salvation in 
the Church of Borne. But a Boman Catholic ought not 
to lay any stress on. this concession; became, if, as he 
says, we are so utterly mistaken on other points con- 
nected with religion, why not also on this? On his own 
grinciples, our vary, admitting this possibility ought to 
a a strong presumption against it. 
Iu order, then, to decide on the safer way in a matter 
Of such infinite moment as religion, it will not do to 
listen to the Churoh which, makes the highest preten- 
sions and pronounces the loudest anathemas. A man 
must examine, calmly, carefully, and prayerfully, the 
■doctrines and praotices of the rival communions, and 
endeavour to satisfy himself on which side there is a 
closer aonXormit.y to the, mind «{ GoaV as exawssed in. . 



■His revealed word. ^jaMimensaejiymot fa* .competent i to 
eoodaebsxua «n-iaquiry, bat on "those sshfrefe- eompe- 
teu* there vests a ixiBBw obttgstiAn, whiah.thoy cannot', as 
*hoy -ralowthaiiii soars iwwlfaro, shako ,o» be evade. A 
•mere pa rsa a ii o n thaVwa; era si gh t, without 'having, any 
rational a^oonaa: «« whioh • to jwtify oor eontietioas, 
wiil not snaaae. >Ths safer' way is not determined by the 
mere strength of a- man's coamctioa; for we knew, on 
taeautborfty of GooVIEiasalf, ttat «theroia a waywhich 
eeemetb rigbtinatoa many, hot the and thereof, are- the 
way* of > death." 
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TRTaCATIQN OF SAINTS, 
ro -ran xperoa or wax catholic mjtham. 
So,— -The four, or rather five, discordant deSnitionw of 
the invocation >of saints which I noticed (Catholio Lav - 
man, Jury { 1857, page 80) are conclusive evidence that 
"■isjr letters art very hapdreadiny'-^thM is, they are un- 
answerably so, And this, too, most be the opinion of every 
impartial reader, when he perceives that you cannot defend 
them, save only by the flimsy and hackneyed assertion that 
"-the fault is m- the doctrine of which yea had to give an 
account— not is yon." To evade the knotty difficulty pre- 
sented m these incongruous attempts to explain away oar 
real belief tm this subject, yon require an explicit statement 
of the dectrinee v of my Churoh respecting this dogma, thus 
endeavouring to nmk» your readers believe that 1 have-not 
Miherto dffered any explanation thereon. Now, to dis- 
abuse your-readers of such an opinion, I have-only to refer 
to-the-number-for March, 1857, pagesSS, 84, where I have 
explicitly and nvsuffieient detail stated our belief; and to 
number fee April, 1867, page 45, where I have treated the 
subject with equal perspicuity, or, at least, sufficiently so to 
show that our practice a commensurate with our theory; 
and. next^ to number for May, 1857, page 58, for an ample 
exposure of yonr sophistical endeavours to prove a. differ- 
mux between this theory and jwwe/ice ; and,. lastly* to the 
specimen of our prayer-book practice, which is in strict 
accordance with the explanation referred to: all enunciat- 
ing and developing - the same principles, free from the 
slightest obscurity or. ambiguity ; all affording indisputable 
evideaoet that we < worship God as the giver of ail good 
things -, that Christ alone is out Mediator with the Father, 
and that we, do not invoke the saiats beyond asking them 
to " prujf fittins." To ignore these, plain and incontrover- 
tible statements, you compliment. your readers by tolling 
them that my explanations of the doctrines of the Catholio 
Church are something abstruse,, and beyond -the powers of 
a man of ordinary capacity to understand. But that " you 
understand these. doctrines, a. great deal too well;" and, 
" we have already proved that this is not the case ;" such 
are the changes -which you ring for the amusement and 
edification of your -readers" of ordinary capacity." As your 
own statements supply abundant proofs of the truth of the 
point at issue, J hare to observe that you grant (No, for 
March, 1857,, page 84) " the Boman Catholic theory (doc- 
trine of Trent) is, that it is from God the saints derive 
whatever power they have of complying with the petitions 
addressed to them:" and father, by this theory you con. 
cede (No- for April, 1856, page 46) we must treat the saints 
as intocsessosa with God, or joint supplicants with, us to 
obtain benefits from Him, through Christ Jeans, &c. ; and 
to maintain otherwise '' would (yon say ) be a mierepre^enta-- 
tion of oar doctrines ;V and you admit (No. for April, 1867, 
page 45) " with respect to this theory we: are, pretty .well 
agreed." 

TasBppose.thea, [that men educated in thiaiieory (as 
every learned Catholio,. at least, Is) should, contrary to 
these ineattatioas, and unconsciously, abandon these theo- 
retical principles, and ia.iheir first practical attempt to act 
upon them wcaahip the saints instead of God, as the dis- 
penses* of grace, salvation, Ac., ot together witkGed, and 
with tact worship duo to God« -is #0. extravagantly ineredible 
a concsasion that] need not stop to confute it. Our prac- 
tice (the .practice of Boman Catholio prayer-books) is, 
therefore, co-ordinate with our. theory (the doctrine' of 
Trent); and, our doctrine, simply stated, is this— that 
*S ti n sai n ts r ei gnin g with Christ offer up their prayers to 
God.for ino; that it is good and, useful suppliantly to in- 
voke themt and to have recourse to their prayers, help, and 
assistance, to obtain benefits from God, through His Son 
Jesus Christ onr Lord, who is alone our Redeemer and 
Saviour." (&>a. Trid. sess. xxv.de awo;.) With respect 
to the, first part of. this statement, you awert (No.i for 
January, ,1857,. page 3) that "no saint is now reigning 
with Christ," esc. You qualify this expression, indeed ( 
but you re-assert the same sentiment by implication' when 
yoasay of Christ, 'f He is not even Himself reigning now ; r 
and, further, " His kingdom is yet future, and we pray fot 
its glorious advent — ^Thy kingdom come."' But our 
Lord (Uatt.vi.j9v 10) teaches us to say "Our Father^ 
who art in heaven, hallowed be Thy name. Thy kingdom 
' come.' *' He. does not teach us to say " My kingdom?' but 
"Thy kingdom"— that is, "may the- kingdom -of -Xbt 
Father come." So far for you, who would oe " eyes to the 
blind, and feet to the lame." But if we admit yoar inter' 
pretation, the kingdom of the. Father is indisputably the 
kingdom of 'the Son, so oonclnsino are your own argjmena 
agaiast you. Yon say t Saai people of . Jesus shaU.hew- 



nafitr wJgn.*rftJ» Him ; but the** are .not now aumlns- 
'Him.'' St. Paul says of himself, '»! desire itoh^Tlssolyed. 
and to be with Chriat" (Phil. i..23). Chrhrt Is t *TEnr^of 
kwravasri^Brdofi lords" (1 Tim. ri. 15). And He is 
,fc tB^Vfk4n^,Md.tl^.that<are,wUh Him are called, 
.anjelejk^nalattbiur (Apoc.xxva. 14)T^d ChS 
IB«»iBlft»vs-«VB^.tbj)nTBUtiiful uato death, and I, *fll 
gwetheetii^erown of life" (Apoc. ii. 10)7^ Here, tinm. 
we aee; that Christ is.Kings.aud He tells us that His sajutl 
are (witivHinv and H>.w3l crown thflm after their deaflw 
sMyetyo»«ay, ''Thsyare not now reigning with, Ctoristi" 
tour readers .mar, perhaps, give you credit for your- very 
siaaere.dosiro.to learn the troth ; but from these few m- 
stoacas I.thwjt 4hey,jnust, distaist very much your 
toacaJBg. * ^ 

StvAixnstis^sdeeiacdtaoppesedtoyou; too. He, as™ 
— ^TieiafcrattheChurc&w, now both the kingdom^f 
€lhristan4tiie kingdom' o£: heaven. . Andall His samts 
now reign • witiv Him, rtiaarsny indeed, bom the .way , in 

f whtobitlieysliaHthen^afterthestearrectipa) reign." And, 
more explicit still—" The soub «tf these, slain for the-testi- 
monyiofJesas, and for tke,,word of Gml; .thaiis^tHesonJs 

' of the martyrs,, their bodies not iyet,being*a0tored to them, 
shall twigu a thousand years with JesssV' 

*' Ergo Bcdesiaet nunc est reganm Christiy segnamque 
ccelorum. Begnaut itaque cum Qle- eliam naacaauotl'ejas, 
aliterquidem, quajn tunc reguabunt. Btanimasoccisorom. 
propter testimonium Jesu, et propter verbum Dei, Acs 
regnaveruntcum Jesu, mille anms, anim», scilicet, martysuta 
nondum sibi corporibus suisreuditi*."— DtCivit. Dei, lib. 
xx., cap. ix., sec.. 1,2. 

So far, then, the doctrine ofTrent is the doctrine both of 
the Bible and of the primitive Catholio Church. With 
regard to. the second proposition in. my statement— 
namely, that it is good to have recourse to their prayers, 
help, and assistance, &0.— you say (No. for July, 1857, 
page 81, coL 1), " The Yirgin Mary is directly asked for 
protection; and we have shown that such prayers are in 
accordance with the decrees of the Council of Trent, which 
approve of our having recourse not only to the intercession 
of the saints, but to their help ana assistance (opem obxi- 
liun et intcrcessionem)." But your readers are not, per- 
haps, aware that the parenthetic evidence, now addressed 
by you is perfectly spurious ; or that you have, by an un- 
warrantable interpolatioB of jn(erc«ssione»i, so far altered 
and disfigured the precise and determinate ideas suggested 
by the original, thereby fabricated a formula which 
enunciates as precisely the theory of the tide as it does the 
theory of the invocation of saint: Now, I ask you, is it 
" with a very, sincere desire to learn the truth" that you 
thus corrupt the passage ; and instead of ad eorum orationes, 
opem, auxiliumque eon/ugere—" to have recourse to their 
prayers, help, and assistanct" — you make the original ap- 
pear to be adearum orationee^opem, auxfliumetintercemonem 
— " to have recourse to their prayers, help, assistance, and 
intercession"— that by such plain, direct sophistry might 
create a factitious credibility for the. passage now cited? 
I grant there are errors and mistakes into which men may 
fall,, and luto which tbev da inadvertently fall ; but whether 
this con be the case with respect tothis interpolation on the, 
part of a person who professes " that he understands our 
doctrinesa great dealloo loetf,"! leave your readers to judge. 
I. hare already shown in this paper that youadmit it would 
be a misrepresentation of the doctrines of Trent (Boman 
Catholic theory) to say that it sanctions direct prayers to 
the saints; and, as I have shown, you now maintain that 
such direct prayers to the saints for protection, safety, 4c., 
are in accordance with this theory. Thus do you bund 
up and pull down again at random. Tou hare yet proved 
exactly — nothing. I have shown above that the first pro- 
position in my " explicit statement" is the. doctrine of the 
Bible and of the early Church. I shall prove that the 
second proposition admits of a like solution, notwithstand- 
ing all your inconsistent, contradictory, and sophistical 
attempts to prove "that mis is not the case." When I 
find you treating the subject at issue on its real marits, 
stating fairly iu principles, I am ready to admit that you 
understand it perfectly. But when I still find you, instead 
of this do-etrinSj stating inconsistencies, evasions, and pa- 
tent sophisms, it will be a long day, indeed, before I admit 
the spurious offspring of such non-natural parents to brtijte 
doctrine of the Catholic Church. 

With respect to the word etarcne, although the Coun- 
cil of Ephesus did not adopt the word (a point on which. I 
am yet doubtful), I cannot .understand it in the sense jof 
"i the bringer-forth of God," or that the Church is respon- 
sible, for this English equivalent, unless, by "'the bxinner- 
forth'' you mean Mother; and. this opinion appears to< ma 
the more reasonable, since the angel Gabriel declared to 
the Bless* J Virgin— "The holy thing which shall be iarm 
of thee shall be called the Sod of God ' (Luke i. 35) ; and 
hence Mttry was the mother of the Son of God. Elizabeth 
called Mary the " hotbeb or hv Loan"— a pjtrno rev 
stvptav u«u (Luke i. 43) ; and — « Behold a virgin shall Joe 
with child, and shall bring forthaSiott, and they shall call Uis 
same Emmanuel, which beinginterpreud is God with its'* 
(.Matt. i. 23). Hence, it. 4s manifest that "shall bring 
forth a Son" mean -i precisely the same thing, as a Son ^lio 
holy thing) shall be. born; then this Son, this Lord,. toil 
EmmauusJ, this God, wasb»Hjght forth by (bora of).. the 
Blessed Virgin (Matt, L 25), so that, I cannot otherwise 
undtostaud^uir^oc,BOrdoI.,thiuk it cao,be, otaaet»j»o 
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allowed by the Church. However, I would gladly listen 
to you on the subject. 

I am, sir, yours, &c., 

Edmond Power. 
We congratulate Mr. Power that, after so many in - 
effectual attempts to make us out in the wrong by harping 
on imaginary inconsistencies in our statements, he has 
at last got hold of a real error of ours. In referring to 
the words of the Council of Trent which approve of our 
taring recourse to the pravers of the saints, we substi- 
tuted the word "intercession" for "prayers" ("opem 
auxilium et intercessionem," instead of 'orattones opem 
auxiliumque"). Our only excuse is, that our answer to Mr. 
Power having been written in haste, and necessarily but 
a short time before our paper went to press, the quota- 
tion was made from memory.* As we are sorry to have 
committed any inaccuracy at all, we shall take no notice 
of Mr. Power's attempt to magnify the amount of our 
error by putting into our mouths a quotation that we 
never made at all—" orationes opem auxilium et inter- 
cessionem." Having thus made acknowledgment of our 
carelessness— for we are lovers of accuracy whether the 
matter in question be trifling or important— we must 
proceed to ask is it pretended that the substitution of the 
one word for the other makes the slightest possible dif- 
ference in our argument. We own that we gave the 
word "intercessionem" instead of "orationes," and we 
gave the word " et" instead of " que ;" and, as far as we 
can see, one changs was just as important as the other. 

Mr. Tower makes as great a flourish about the discrepan- 
cies, as a criminal who hopes that he has made his escape 
by discovering a wrongly spelt word in his indictment ; but 
as we are anxious that substantial justice should be done, 
we shall take the liberty of repeating our argument, and 
our readers will see whether the right word, "orationes," 
does not answer our purpose the best of the two. 

Theqnestionwas, whether Mr. Power accurately describes 
the practice of the Church of Rome when he says, "Beyond 
asking the saints to pray for us we do not invoke them." 
We say, that besides requests to the saints to pray for us, 
we also find in Roman Catholic prayer-books direct peti- 
tions to them for protection, help, and assistance. We 
gave the following example : •' Oh.most sweet Virgin Mary, 
Mother of God, and our Lord Jesus Christ, refuge of sin- 
ners and mother of mercy, I commit myself this day and 
evermore to thy peculiar protection with most humble de- 
votion ; place me near unto thee, and protect me from all 
my enemies, visible and invisible. Say auto my soul, I 
am thy salvation. Direct me, thy servant, in all my ways 
and actions. Console me in all my griefs and afflictions. 
Defend and preserve me from all lusts and dangers. Turn 
thy face unto me when the end of my life shall come, and 
may thy copsolation in that tremendous hour rejoice mj 
spirit.'' Now, we beg to ask Mr. Power whether he ap- 
proves of this prayer, and whether he thinks it in conformity 
with the teaching of the Church of Rome. And we should 
be obliged if he would give us his answer in the present 
tense, instead of either promising us his reply at some 
future time, when we shall have shown sufficient proficiency 
in Roman Catholic doctrine to be deemed worthy of the 
favour, or instead of giving us a cento of references to 
back numbers of this paper, by putting which together we 
mav be enabled to make out his past sentiments on the 
subject. If Mr. Power approves of this prayer he cannot 
expect Protestants to put much confidence in his statement 
that Roman Catholics never proceed further in their ad- 
dresses to the saints than to ask the saints to " pray for 
them." 

We repeat it as our own belief that such direct prayers 
to the saints for protection and assistance are not opposed 
to the teaching of the Council of Trent. That Council 
does not merely approve our having recourse to the " Ora- 
tiones" of the saints, by which it sanctions the use of the 
" Ora pro nobis," but after " Orationes," it goes on to add 
" Opem auxiliumque," by which additional words we think 
it reasonable to believe that some additional idea was meant 
to be conveyed. 

If, however, Mr. Power asserts that we are mistaken, 
and that the prayer we have cited is not in conformity with 
the canons of the Council of Trent, we shall bow to his 
superior authority, but then we shall find for bim a num- 
ber of other prayers composed by distinguished Roman Ca- 
tholics equally worthy of condemnation. 

Again we repeat that we have never meant to convey that 
the protection and assistance asked from the saints was sup- 
posed to be given by them in virtue of any independent, self- 
derived power of their own. We readily believe that the 
author of the prayer we have copied was aware that neither 
Virgin nor saints have any power to help save what was 
given them by God. But the prayer itself shows how this 
point (being one with which, we are not practically con- 
cerned) is lost sight of in practice. Just as poor people 
who are visited by the almoner of some great nobleman, or 
the agent of some religious society, may ask him to help 
them, and if they find him always possessing means suffi- 
cient for their relief, may care bnt little to ask whether or 
not it is from his own resources he supplies their wants : 
80 Roman Catholics are, in the books of devotion we have 
referred to, led to look to the saints as the immediate dis- 
pensers of blessings to them. It matters not how the saints 
get the blessings to give, it is from them we receive them. 

Mr. Power assails an article inserted in the January 
number in which it was asserted that the saints do not yet 



reign with Christ. On referring back to this article we 

were surprised to find how completely Mr. Power's argu- 
ments had been met by anticipation. And we think 
that any of our readers who will take the trouble to turn 
back to the number for January, will find that the writer 
of the article alluded to has given good reason to think that 
though the faithful departed are in a state of happiness and 
are rightly described as being " with Christ," still the time is 
yet future when it will be said to them, " Come, ye blessed 
of My Father, receive the kingdom prepared for you from 
the formation of the world." And it was the primitive doc- 
trine that the completeness of the happiness of the blessed 
does not take place until the union of their souls and 
bodies. Scripture, indeed, gives us bnt little information 
as to the condition of the faithful during the interval be- 
tween their death and resurrection, nor is it a matter of 
much importance to us, who may be content with knowing 
in general that they are happy ; but the omission is of 
vital importance to Roman Catholics, whose system re- i 
quires that it should be established that during this interval , 
the saints, or some of them, reign with Christ, in such : 
a manner as to be capable of receiving and answering the 
mental addresses of thousands of suppliants in a thousand 
different places at once. 

With regard to the word eeoroicoc, we do not think it 
necessary to add anything to the exposition of our views 
given in the June number, and which we hope was suffi- 
ciently intelligible. We hold fast to the truth that He who 
was brought forth by the Virgin was God, and we accept 
the word etoroieoe as declaring this truth ; but we feel 
that the very invention of this new word proves that the 
early Fathers shrunk from the use of the words Oiov 
jjjjtijP, and we have pointed out what ideas are suggested 
in the latter phrase which are not involved in the former. 



We have to apologize to our correspondent who signed 
himself a "Reader of St. Augustine for an important 
misprint that occurred in the passage of St. Augustine 
cited by him in our last number. The passage should 
have run as follows : — " Et mater quidem spiritu, non 
capitis nostri, quod est ipse salvator, ex quo magis ilia 
spiritaliter nata est, quia omnes qui in eum crediderunt, 
in quibus et ipsa est recte filii sponsi appellantur." In 
our last number the word nata, which we have marked in 
italics, was printed mater, thus exactly reversing the 
statement of St. Augustine — that spiritually the Blessed 
Virgin was not our Lord's mother, but was rather to be 
counted among his children. While we regret that our 
correspondent's letter should have been disfigured by a 
misprint in so important a place, we must be permitted 
to remark that the mistake would not have occurred if 
his manuscript had been a little more legible. 



RELIGIOUS PERSECUTION. 

JOHN HUSS, CALVIN, SERVETUS. 
TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib, — I have read with interest your account of the death 
of John Huss, recorded in the Catholic Layman for July. 
I am myself opposed to all persecution on account of re- 
ligious opinions ; I have also a great respect and admira- 
tion for earnestness in religion. I think it shocking that 
men should profess to believe that a certain system of reli- 
gion is revealed by God, and should yet be ready at any 
moment to deny or suppress it, when it seems to require 
any worldly sacrifice. If there be any trnth in religion 
and its promises, it must be worth any sacrifice. I think 
the great want of the present time, and, perhaps, of all 
times, is to be thoroughly in earnest in seeking for God's 
truth, and professing it when we find it. I hare, therefore, 
a great sympathy and admiration for those who have been 
ready to sacrifice life itself for that which they believed to 
be the truth ; and I feel this sympathy and admiration for 
John Huss, as well as for others. 

But I much question whether it be suitable for snch a 
paper as yours to introduce the subject of religious perse- 
cution. You support the Protestant religion with ability 
and candour. You bring forward the persecution and 
death of John Huss ; that is, of course, to be condemned. 
But do you not know that Catholics retort the charge of 
persecution? To say nothing of other cases, are you 
ignorant that Roman Catholic controversialists retort the 
case of Servetus burned by Calvin ? Thus, Bishop Milner 
writes — " But the great champion of persecution every 
one knows, was the founder of the second branch of Pro- 
testantism, John Calvin. Not content with burning Ser- 
vetus, &c." — Milner'sEndof Controversy, part iii., letter 
49. And, perhaps, you are aware that many Protestant 
writers have admitted the charge. Why, then, stir up a 
subject which only leads to recrimination ? Why seek to 
advance your own cause by an argument which can be 
turned against you by the mere mention of the names of 
Calvin and Servetus ? 

I remain, your obedient, 

Religious Freedom. 

[We receive with pleasure our correspondent's admission 
of the great principle of religious freedom, and his repro- 
bation of religious persecution. 

We do not admit the justice of our correspondent's cen- 
sure on our introducing the question of religious persecu 
tion in our article on John Huss. 

This journal was established to promote religious dis- 
cussion. We are not arguing, right or wrong, for a cause. 



Our object is to promote an earnest search after truth. 
Facts must, therefore, always be suitable to our object, on 
whatever side those facts are produced. We have opinions 
of our own, but open to conviction. We do not shrink 
from opening our pages to the discussion of facts which are 
thought to be at variance with our opinions : we court it 
rather. Let the facts about John Huss on one side, and 
Calvin and ServetU3 on the other, be fairly discussed. 

But let the bearings of the facts on either side be care- 
fully observed. 

On the bearings of the facts, we know no better state- 
ment than that made by Bishop Milner in his "End of 
Controversy," in the very letter to which our correspondent 
has referred :— " If Catholic states and princes have en- 
forced submission to their Church by persecution, they 
were fully persuaded that there is a Divine Authority in 
this Church to decide in all controversies of religion, and 
that those Christians who refuse to hear her voice when 
she pronounces upon them are obstinate heretics. Bnt on 
what grounds can Protestants persecute Christians of any 
description whatsoever?" — Milner's End of Controversy, 
part iii., letter 49. The italics are Bishop Milner's own. 
There is really a good deal of truth and reason in this. 
There is much extenuation or excuse for Roman Catholics 
who persecute, because their religion teaches them to look 
on all opponents as " obstinate heretics" against " a Di- 
vine authority for deciding controversies;" and those who 
believe this religion may naturally come to think that in 
persecuting " heretics" they are only executing a vengeance 
which is pleasing to God ; they may naturally come to 
think what our Saviour said, " Whosoever killeth yon will 
think that he doeth God service." — John xvi., 2. We think 
there is much force in Bishop Milner's observation, and 
that there is some excuse for Roman Catholics, in the fact 
that their religion does naturally lead to this idea. And, 
Bishop Milner speaks with equal force and truth, when he 
asks, " But on what ground can Protestants persecute 
Christians of any description whatsoever?" We answer, 
on no grounds whatsoever ; for there is nothing in the re- 
ligion of Protestants that affords any ground whatsoever 
for persecuting others for religion. Admitting, therefore, 
as we do most distinctly, that individual Protestants who 
persecute are much more inexcusable than individual 
Roman Catholics who persecute, we say that this des— 
tinction is greatly against the Roman Catholic religion, 
and greatly in favour of the religion of Protestants ; be- 
cause the excuse which Bishop Milner makes for Roman 
Catholics, and which we admit, is, that their religion con- 
tains what naturally leads to persecution ; whereas Pro- 
testants, as Bishop Milner asserts, and as we affirm, can 
find nothing in their religion that leads to any persecution. 

Thus, Roman Catholics who persecute are in some 
degree excusable, because their religion is to blame ; but 
Protestants who persecute are inexcusable, because their 
religion is blameless in that respect. We heartily agree 
with Bishop Milner in this. 

This, we think, is a sufficient answer, as showing the 
bearing of acts of persecution committed on either side, as 
respects the comparative merits of the two religions. 

But besides this, the accuracy of the statement of the 
facts has always to be examined. It often happens in 
history that facts are mis-stated from passion or prejudice, 
and succeeding writers repeat the mis-statement, merely 
from want of sufficient inquiry. We believe this to have 
been the case in respect of Calvin and Servetus. We ask 
our correspondent's candid attention to the article on Calvin 
and Servetus in this number. 



BUYING A PIG IN A BAG. 
Mr. Editor, — The next night Andy met the Reader 
he says to him, " As I find that the arguments from rea- 
son didn't convince you, I'll now prove from Scripture that 
private judgment is a most dangerous error ; and the texts 
I'll bring forward are so plain that, as a reasonable man, 
you must be convinced by them." " Well," says the Rea- 
der, " that beats all ever I heard. You appeal to my own 
judgment against my own judgment. Why," says he, 
" that beats the man that was hanged for his friend saying 
that he'd do as much for him another time. If you had any 
decency, you'd put an end to private judgment by some 
other means than making it kill itself; for," says he, " it's 
bad enough to condemn a man to death, but it's too bad to 
make him hang himself ; but 'twould be a pity not to hear 
he texts, so out with tbem." "Well," says Andy, "St. 
Peter says, ' No prophecy of Scripture is of any private in- 
terpretation.' * Now," says he, " how can you stand up 
for private judgment with such a text as that against 
you ?" b " Why," says the Reader, " even supposing that 
text was against private judgment, 'twould go but a very 
short way for you. It speaks only of prophecy ; and as 
that doesn't form one-tenth part of Scripture, we might use 
our judgment on the other nine-tenths. But tell me," 
says he, " what Bible did you read it out of?" " Out of 
your Bible," says Andy. " And why did you leave the 
Douay," says the Reader, " that we've been quoting from 
all along?' " Why," says Andy, " I'm no way particu- 
lar ; I take whatever Bible comes to hand." " It's queer, 
then," says the Reader, "that whenever any of your 
writers are quoting that text, it's the Protestant Bible 
that seems to be the handiest." "But," says Jerry, 

« 8 Peter U 20. 
» Milner, Lettec x., kc. L Keenan, chip. L, queKion X>. 



